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Rethinking Your Legacy
A Study of Philippians 4:21-23
Characteristic of Completeness:  Discipleship
Big Idea:  Grace is more than a message; it’s an infectious way of life.
Related Scriptures:  Matthew 5:16; 28:19-20; Acts 16:1-40; 28:30-31; Galatians 3:26-28;

Philippians 1:12-14; 2 Timothy 2:2; Titus 2:3-5
Introduction:
A.
I come from a long line of musical ignorance.  Growing up, the only instrument anybody ever played in my family was the radio.

Some years ago, in an effort to become a little less ignorant, I bought a book written by  Aaron Copland, arguably the greatest American composer.  His musical pieces are scintillating; his book title, not so much.  His book, penned in 1939, is  titled, What to Listen for in Music.
As boring as it may sound, the title intrigued me because I thought, I can’t read or play music, but I don’t think I have a problem listening to it.  After all, I just sit and let my eardrums vibrate.  What else is there?

Turns out, there’s a lot more to it.  Two hundred and forty five pages more, according to Copland.  It is largely a matter of learning to pay attention.  In the introduction to the book, it  says,

The first prerequisite for listening to music is so obvious that it almost seems ludicrous to mention, yet it is often the single element that is absent:  to pay attention and to give the music your concentrated effort as an active listener.

Copland poses  two basic questions: 1) Are you hearing everything that is going on? and 2) Are you really being sensitive to it?
  Only active listeners can say yes.  I learned that listening well to music is not passive; it is intensely active.
B.
I  learned the same thing about reading a book.  Reading at a high level is not passive; it is intensely active.  It, too, is largely a matter of learning to pay attention.  In 1940, the year after Copland wrote his book, the American philosopher and educator,  Mortimer Adler, got a book published with an equally scintillating  title:  How to Read a Book.  He  says,
. . . many people think that, as compared with writing and speaking, which are obviously active undertakings, reading and listening are entirely passive. . . .  The mistake here is to suppose that receiving communication is like receiving a blow or a legacy or a judgment from the court.   On the contrary, the reader or listener is much more like the catcher in a game of baseball.
 Catching the ball is just as much an activity as pitching or hitting it.  The pitcher . . . is the sender . . . The catcher . . . is the receiver . . . Both are active, though the activities are different.

. . . The art of catching is the skill of catching every kind of pitch—fast balls and curves, changeups and knucklers.  Similarly, the art of reading is the skill of catching every sort of communication as well as possible.

C.
Why  am I citing old books with boring titles?  Because we’re going to have to learn how to pay attention in order to “catch” the biblical text we’re going to study today.  Let me explain.
We’ve been studying the Apostle Paul’s letter to the Philippians for the better part of five months.  Today, we finish.  Our text is  Philippians 4:21-23, which contains Paul’s farewell.  At first blush, it sounds like one of those standard Bible sign-offs that seem polite but pointless.  Just listen.  He says,
NAU Philippians 4:21 Greet every saint in Christ Jesus. The brethren who are with me greet you. 22 All the saints greet you, especially those of Caesar's household. 23 The grace of the Lord Jesus Christ be with your spirit.

Are you hearing everything that is going on?  Are you really being sensitive to it?  Did you catch the pitch?
Neither did I.  The first time I read through this, I didn’t even see the ball, much less catch it.  But as I continued to read and reread actively, as I tried to track down everything that is going on, as I worked at being sensitive to the story behind Paul’s words, I began to see and then catch an important principle.  It’s the big idea of my message.  Here  it is:  Grace is more than a message; it’s an infectious way of life.  Grace is not just a theological point of view; it’s a contagious lifestyle.  Grace is not an isolated idea; it’s a life change that spreads.
I want you to see that, for Paul, grace is woven throughout the process of making disciples.  He doesn’t just talk grace, he lives it in a way that draws people to Christ.  He is a gracious man—a man whose grace invites others to follow Christ.  So, our  Characteristic of Completeness for the week is discipleship.
All that from a simple sign-off?  Yup.  Let me show you.
I.
In the concluding verse,  Verse 23, Paul extends grace to the Philippians, saying,
NAU Philippians 4:23 The grace of the Lord Jesus Christ be with your spirit.
This is typical of Paul.  He ends every one of his New Testament letters by extending grace to his readers.  And that’s the way he begins every letter as well:  by extending grace.  Paul is all about grace.  Two out of three times the Greek word for grace is used in the New Testament, Paul is the one using it.
  Grace is Paul’s trademark.
It stems from the gospel of grace, where God offers us something exceedingly costly, free of charge, as a favor.  Bought by the blood of Jesus Christ on the cross, eternal life is offered free of charge to anyone who will simply believe in Jesus for it.  It’s a gift.  We don’t deserve it.  We do nothing to earn it.  And we can do nothing to pay God back for it.  It’s absolutely free.  That’s grace.
II.
In  Verse 21 of the New American Standard Bible, Paul says,
NAU Philippians 4:21 Greet every saint in Christ Jesus. . . .
Some of you may have the more popular New International Version of the Bible.  It  says,

NIV Philippians 4:21 Greet all the saints in Christ Jesus. . . .

The NASB renders the  singular, “every saint,” while the NIV  renders the  plural, “all the saints.”  What gives?  In the Greek in which this was originally written, it is quite clear that Paul uses the singular.  In fact, there is no apparent grammatical justification for the plural at all.

You may think, “There’s no real difference—every saint, all saints—they’re both the same.”  But that would be like saying there’s no real difference between a two-seam fast ball and a four-seam fast ball.  Good catchers know the difference.  Paul’s use of the singular is deliberate.
  The greeting is  not to the faceless community as a whole, but to each member individually.  This gives us, as readers, pause to think with Paul about the individual faces in Philippi, each personality, every person.
Who do we know in Philippi?  How did Paul show grace to each one?  The book of Acts, Chapter 16 recounts Paul’s first visit to Philippi, and there we meet some individuals that Paul surely has in mind.
A.
The first person is  Lydia.
1.
Let’s pick up her story, beginning in  Acts 16:13, when Paul and his companions first arrived in Philippi:
NAU Acts 16:13 And on the Sabbath day we went outside the gate to a riverside, where we were supposing that there would be a place of prayer . . .
In his missionary travels, it was customary for Paul to enter a Jewish synagogue on the Sabbath to seek an opportunity to share the gospel.  That he went instead outside the city gate to a riverside place of prayer suggests a number of things.

a.
First, there was probably no synagogue and very few Jews in Philippi.
  A minimum of ten Jewish men were required to establish a Jewish synagogue.
  Apparently, there weren’t that many.  So the handful of Jews in Philippi met for prayer, not in a synagogue, but at a riverside.
b.
That they met “outside the gate” of the city testifies to anti-Semitism in Philippi.  In Roman colony cities such as Philippi, foreign cults that did not honor traditional Roman gods and customs were not allowed within the city walls.
  Judaism was considered a cult.
2.
Verse  13 continues, saying,
NAU Acts 16:13 . . . and we sat down and began speaking to the women who had assembled.

It is intriguing to me that Paul would speak first to some women.  You may recall from our earlier studies that Paul was trained as a Jewish Pharisee in Palestine.  Generally speaking, such Pharisees did not have a high view of women.  One scholar notes:

Women were on a very low rung of the social ladder in the first-century Palestine.  There are old rabbinical sayings that said, “Let the words of the Law be burned rather than delivered to women” and “Blessed is he whose children are male, but woe to him whose children are female.”  Women’s testimony was regarded as so worthless that they weren’t even allowed to serve as legal witnesses in a Jewish court of law.

So, it would have been perfectly natural for Paul to look down on women, to discount them, to overlook them.  That’s how he was raised.  But there’s no evidence of that here.

3.
Verse  14 continues:
NAU Acts 16:14 A woman named Lydia, from the city of Thyatira, a seller of purple fabrics, a worshiper of God, was listening . . .
Here, we are introduced to Lydia.  That she is called by her personal name suggests that she is a person of significant means because it was normal in a Greco-Roman setting not to mention women by personal name in public unless they enjoyed extraordinary status.

She is a successful businesswoman from the city of Thyatira, a wealthy town known for its dyes.  Lydia is now a seller of purple fabrics in Philippi, apparently taking advantage of her connections for purple dye back in Thyatira.  It appears as though she is either a widow or never married.
  And yet, later in the chapter, we find that she owns a house big enough to accommodate the first church gatherings in Philippi, and she probably has some servants.
We are told that she is “a worshiper of God.”  This language is typically used to describe a proselyte—a Gentile converted to Judaism.
  So, Lydia appears to be an independent thinker not prone to follow the crowd.  As a single woman, she has aligned herself with a small group of ostracized Jews.  The fact that she was not born into Judaism would have made her a second-class Jew in the eyes of some.  She is not a “Hebrew of Hebrews” as Paul is.
  But it makes no difference to Paul.  He shares the gospel with her and she listens.
4.
Verses  14 and 15 continue:

NAU Acts 16:14 . . . and the Lord opened her heart to respond to the things spoken by Paul.  15 And when she and her household had been baptized, she urged us, saying, “If you have judged me to be faithful to the Lord, come into my house and stay.” And she prevailed upon us.

Lydia becomes a believer in Jesus Christ, and she is baptized.  Her household is also baptized, indicating that Lydia let them in on the gospel, too, and they believed.  Grace spreads.  It’s infectious.  Her household probably includes servants and perhaps her children.

Lydia invites Paul and his companions to make her house home base for the new church in Philippi.  “She prevailed upon us” basically means Lydia didn’t take “no” for an answer.
5.
How did Paul demonstrate grace to Lydia?  In some ways, you’d think Lydia would be the last person somebody like Paul would want to talk to, let alone use her home as the focal point of his teaching.

After all, she is a woman in a man’s world.  And she’s not just a woman; she’s a liberated woman—a single woman, a successful entrepreneur, a woman of means, an ancient feminist.  And she’s a proselyte, a second-class Jew.
But it doesn’t seem to matter one bit to Paul.  Do you think a woman like Lydia would have listened to Paul if he came off as an arrogant, demeaning, insecure, bigoted preacher?  Not a chance.  Paul is gracious.  He’s not put off or threatened.  That’s because grace is offered to all without prejudice.  When it comes to entering into a relationship with Jesus by faith, it doesn’t matter who you are or where you are or what you are or how you are.  Paul makes the point in  Galatians 3:26-28, where he says of believers,

NAU Galatians 3:26 For you are all sons of God through faith in Christ Jesus. . . . 28 There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus.

To Paul, grace is more than a theological argument; it’s a way of treating people.  Lydia received a message of grace from a man of grace, and she believed, and the beneficent grace virus spread, first to her household, and then to all of Philippi from her home.  Grace is more than a message; it’s an infectious way of life.

So,  back in our text in Philippians, when Paul says “greet every saint,” surely he has Lydia in mind.

B.
He probably has another woman in mind, too—a woman perhaps more surprising than Lydia.  We don’t know her name.  She is described as a demonic  slave-girl in Acts 16.

1.
Beginning in  Verse 16, it says,

NAU Acts 16:16 It happened that as we were going to the place of prayer, a slave-girl having a spirit of divination met us, who was bringing her masters much profit by fortune-telling.

Here we have a young woman who had a “spirit of divination,” which probably describes some kind of demonic possession because later Paul casts it out.  This spirit or demon enabled the young woman to tell fortunes, and so her masters built up a lucrative fortune-telling business around her.
2.
Continuing in  Verse 17, it says,

NAU Acts 16:17 Following after Paul and us, she kept crying out, saying, “These men are bond-servants of the Most High God, who are proclaiming to you the way of salvation.”

Why the young woman would be saying this is unclear.  At first blush, it almost sounds like she’s trying to legitimize Paul and his companions.  Some scholars take it this way.  Others disagree.  Perhaps the young woman is internally conflicted; at times under demonic influence, at other times, struggling against it.  We don’t know for sure.
What we can say with confidence is that this young woman is oppressed—oppressed by an evil spirit, oppressed by slave masters who are exploiting her for their own profit.

3.
Continuing in  Verse 18, it says,

NAU Acts 16:18 She continued doing this for many days. But Paul was greatly annoyed, and turned and said to the spirit, “I command you in the name of Jesus Christ to come out of her!” And it came out at that very moment.

The Greek word translated  “annoyed” means to be burdened by someone else.
  I’m uncomfortable with the English translation, “annoyed” because I think it carries some unwanted baggage.  For example, if I say homeless people annoy me, it sounds like I’m a jerk who looks down on them.  But if I say homeless people burden me, it suggests I care for them and I am troubled by their condition.
With this young slave-girl, I think Paul is burdened for her.
  He’s troubled by the oppression of this young woman, so he liberates her from it.

4.
Once again,  Paul’s grace is on display.  The Hebrew Scriptures do not portray demonic fortune-telling as a wholesome activity.  And so, we might expect Paul to cluck his tongue and wag his finger in self-righteous disgust at this immoral woman.

But he doesn’t.  He doesn’t condemn the young woman for such wrongdoing; he liberates her from it.  That’s what grace does.  Without condoning or sugarcoating the ugliness of sin, it offers a way to overcome it.  A way of forgiveness.  A way of liberation.  A way of salvation.
We are not told that the slave-girl believed in Jesus for eternal life, but it’s hard to imagine that she didn’t after what she experienced.  I can’t say for sure, but when Paul says to the Philippians, “Greet every saint,” I think he has this young girl in mind.

Grace is more than a message; it’s an infectious way of life.  Paul, a gracious man, performed a gracious deed for a young woman who did nothing to deserve it.  In this case, the beneficent grace virus spread in a different way—a way that introduces us to a third person.
C.
You see, when the young woman was liberated, she was no longer a profit center for her masters.  No fortune-teller, no business.  And so, her masters were livid.  They must have been big cigars in Philippi because they had Paul and Silas beaten with rods and thrown in jail.  And there we meet  the third person:  the jailer.
1.
In  Acts 16:23-24, it says,

NAU Acts 16:23 When they had struck them with many blows, they threw them into prison, commanding the jailer to guard them securely;  24 and he, having received such a command, threw them into the inner prison and fastened their feet in the stocks.

Notice what the jailer does.  After Paul and Silas are severely beaten, the jailer doesn’t escort them gently, he  throws them into the inner prison like bails of hay.  And then he fastens their feet in  stocks.  Stocks were used not just to detain prisoners, but to torture them as well.  The stocks had extra holes for the jailer to force their legs into painful positions.

If I were Paul, I would not be feeling very gracious toward the jailer at this point.

2.
Acts  16:25 continues,

NAU Acts 16:25 But about midnight Paul and Silas were praying and singing hymns of praise to God, and the prisoners were listening to them;
These gracious men are praying and singing, and their grace is spreading to the other prisoners who are listening.
3.
Verses  26 and 27 continue:
NAU Acts 16:26 and suddenly there came a great earthquake, so that the foundations of the prison house were shaken; and immediately all the doors were opened and everyone's chains were unfastened.  27 When the jailer awoke and saw the prison doors opened, he drew his sword and was about to kill himself, supposing that the prisoners had escaped.
This may seem like an overreaction by the jailer, but it’s not.  By law, a jailer was responsible for the safekeeping of inmates.  If inmates escaped, the jailer himself bore the punishment due all the inmates who escaped.
  Therefore, it is reasonable to expect that this jailer expects to be publicly beaten and executed for the apparent escape of all the prisoners.  Better to end his own life now.
4.
Paul sees that the jailer is about the commit suicide and he knows exactly why he’s doing it.  All the prisoners know.  If I were Paul, I might be thinking, “This is poetic justice for treating us so badly.  Go ahead and shish-kabob yourself, buddy.”
But Paul is a man of grace, and grace is concerned even for the welfare of enemies.  Verse  28 says,

NAU Acts 16:28 But Paul cried out with a loud voice, saying, “Do not harm yourself, for we are all here!”

It is remarkable not only that Paul would be so concerned about the jailer, but that the other prisoners would be, too.  They were all there, even though they could have easily escaped.  Apparently, there was an outbreak of a different kind that night:  an outbreak of grace.

5.
Verses  29 and 30 continue the remarkable story:
NAU Acts 16:29 And he [the jailer] called for lights and rushed in, and trembling with fear he fell down before Paul and Silas, 30 and after he brought them out, he said, “Sirs, what must I do to be saved?”
If Paul and Silas were stereotypical preachers, at this point they might say something like, “First off, you better say you’re sorry for throwing us in here like bails of hay and twisting us into these stocks like pretzels, and second, you need to come to church and do what we say, and third, you can’t wear that uniform to church, and fourth, you need to tithe, and fifth, you need to clean up your act and forsake all your evil ways, and sixth, you need to pray the sinner’s prayer, and seventh, you need to do whatever else occurs to us that we can’t remember right now, and then, you can be saved, Hallelujah, let’s pray.”
No, Paul and Silas don’t say that, because that’s not the message of grace.  In Verse  31 . . .
NAU Acts 16:31 They said, “Believe in the Lord Jesus, and you will be saved, you and your household.”
Ah, the message of grace delivered by men of grace.  We receive the free gift of eternal life by simply believing in Jesus for it.  By grace alone, through faith alone, in Christ alone we’re saved.  The gracious way of Paul and Silas validated the message of grace.  And look how this grace spreads, beginning in  Verse 32:
NAU Acts 16:32 And they spoke the word of the Lord to him together with all who were in his house.  33 And he took them that very hour of the night and washed their wounds, and immediately he was baptized, he and all his household.  34 And he brought them into his house and set food before them, and rejoiced greatly, having believed in God with his whole household.

Grace  is more than a message; it’s an infectious way of life.  The beneficent grace virus does not discriminate; it will spread to anyone.  It  spread to Lydia and to the demonic slave-girl and to the jailer in Philippi.  That’s the story behind “Greet every saint.”

II.
But there’s even more to the story.  Back in  Philippians 4:21, Paul says,
NAU Philippians 4:21 . . . The brethren who are with me greet you.
Who are the brethren with Paul in Rome, and how did Paul show grace to them?  Well, we know of one for sure who was with Paul.  It’s  Timothy.  Timothy had become a coworker and fellow missionary with Paul at a very young age.
  You may recall that Timothy was with Paul when he first preached in Philippi.

In Acts 16:1 we learn that his father was a Greek and his mother was a Jew who became a believer in Jesus.  In the religious culture of the first century, mixed parentage was not a plus.

About six years before Paul wrote the letter to the Philippians, he sent Timothy to the city of Corinth to try to deal with some serious problems in the church there.
  It appears that Timothy failed to turn things around at Corinth and returned to Paul.

Moreover, at the time of Paul’s writing to the Philippians, Timothy was still a young man—so young that some questioned his maturity as a leader.  Within a year of writing the letter to the Philippians, Paul wrote a letter directly to Timothy.
  In the letter, he told  Timothy,

NAU 1 Timothy 4:12 Let no one look down on your youthfulness . . .

The clear implication is that some did indeed look down on his youthfulness.  And based on further study of Paul’s letters to Timothy, one scholar gives  this profile of Timothy:  

. . . he was a fairly young man who was somewhat retiring, perhaps even a bit shy.   He appears to be sincere, and devoted, but at times perhaps frightened by his opponents and their teachings.   This perhaps is also reflected in his apparent inability to cope with the problems in the Corinthian church.

Timothy  is still young and pretty rough around the edges, but Paul graciously continues to work with him, to invest in him, to disciple him.  Paul was a gracious man, entrusting the message of grace to Timothy.  And grace spread like an infection through Timothy to others.  Grace is not just a message; it’s a way of life.  That’s the story behind Paul’s words, “The brethren who are with me greet you.”
III.
And the story continues to unfold in  Verse 22, where Paul says,
NAU Philippians 4:22 All the saints greet you, especially those of Caesar's household.
You may recall that Paul is writing from prison in Rome in A.D. 61.  He was arrested in A.D. 56 in Jerusalem for preaching Christ.
  As a Roman citizen, Paul appealed to Caesar and was eventually transported to Rome to appear on trial before Caesar.  So Paul has been under arrest for some five years.  During this time, he had endured false accusations, scorn, death threats, neglect, a shipwreck, and a poisonous snake bite.

The name “Caesar” was borne by all Roman emperors dating back to Caius Julius Caesar.  At the time Paul wrote our text, the emperor was Nero.
  Nero is famous for his persecution of Christians.  One ancient Roman historian named  Tacitus writes:
. . . Nero . . . inflicted the most exquisite tortures on a class hated for their abominations, called Christians by the populace. . . .  Mockery of every sort was added to their deaths.   Covered with the skins of beasts, they were torn by dogs and perished, or were nailed to crosses, or were doomed to the flames and burnt, to serve as a nightly illumination, when daylight had expired.

Nice guy, this Caesar, Nero.  “Caesar’s  household” probably does not refer to the emperor’s immediate family, but to a much larger group of officials, servants, and soldiers in his direct employ, including those soldiers in the praetorian guard who kept Paul under house arrest.

The circumstances would have been enough to make Paul, or anyone else in his place, terribly bitter toward Caesar’s household.  They are enemies of Christianity and Christians.  In fact, tradition has it that Nero eventually executed Paul.
And yet, according to Verse 22, some in Caesar’s household are saints; that is, they had come to believe in Jesus for eternal life.  How did that happen?

Well, day and night, Paul’s wrist was joined to the wrist of a Roman soldier who guarded him.
  There was probably a rotation of soldiers, and we know that some of the praetorian guard had quarters attached to the emperor’s palace.

In Acts 28:30-31, we are also told that, while under arrest, Paul had the freedom to see guests with whom he could preach and teach openly and this allowed the gospel to spread.  You may recall what Paul said back in  Philippians 1:12-13:
NAU Philippians 1:12 Now I want you to know, brethren, that my circumstances have turned out for the greater progress of the gospel,  13 so that my imprisonment in the cause of Christ has become well known throughout the whole praetorian guard and to everyone else
Apparently, Paul had led some of Caesar’s own household to believe in Jesus for eternal life.
  Paul graciously delivered the message of grace to his own enemies, his own oppressors.  Wherever he went, Paul was a carrier of this beneficent grace virus and it spread to anyone who would receive it, even to those in the household of the man who would eventually execute him.  Grace is more than a message; it’s an infectious way of life.
IV.
Paul’s  simple farewell to the Philippians sounds different now, doesn’t it?  There are people in every line—saints who constitute Paul’s legacy of grace.   Lydia. And  the slave-girl.  And  the jailer.  And  Timothy.  And some in  Caesar’s household.  We could add  Euodia and Syntyche; remember, they are the Philippian women who aren’t getting along.
  Paul doesn’t snub them; he greets them, too.
Makes me wonder.  What does my legacy of grace look like?  Who have I infected with grace?  Will my list be as diverse?  Or as unconditional?  Will anybody say my grace introduced them to God’s grace?  Do I treat people so graciously that they want to know what my story is?  Or does all my grace talk fall flat because my life just doesn’t back it up?
This week, I’m going to have a talk with God about this.  I’m going to ask Him how I’m doing.  I’m going to ask Him who in my life needs more grace from me.  I’m going to ask Him how I can be more gracious.
Maybe you could join me.  It’s important.  Because grace is more than a message; it’s an infectious way of life.
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